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 God Cannot Be Contained 

In 1 Kings 8:27, King Solomon — the wisest man in Scripture 

— stood at the dedication of the most magnificent Temple ever 

built and immediately declared its insufficiency. "But will God 

indeed dwell on the earth?" he prayed. "Behold, heaven and the 

highest heaven cannot contain You, how much less this house 

which I have built." Solomon's prayer established a principle 

that echoes through all of Scripture: no human construction — 

whether stone, wood, or parchment — can fully contain the 

living God. Isaiah 55:8-9 confirms this from a different angle, 

declaring that God's thoughts and ways exceed human 

comprehension by an immeasurable distance. Job 26:14 adds 

that everything humanity perceives of God represents merely 

"the fringes of His ways" — the full thunder of His power 

remaining entirely beyond our grasp. This single insight from 

Solomon opens one of the most serious theological questions 

facing global Christianity today: what happens when a 

religious community mistakes a sufficient guide to salvation 

for an exhaustive boundary on God's self-disclosure? 

 Tiers of Prophecy 

The Bible does not treat all prophets equally. Numbers 12:6-8 

records God drawing a sharp and explicit distinction between 

ordinary prophets — those who receive visions, dreams, and 

riddles — and Moses, with whom God spoke "mouth to mouth, 

clearly, and not in riddles." This is not a matter of spiritual 

giftedness or personal holiness. It is a difference in the mode of 

divine transmission itself. Ordinary prophets receive 

impressions filtered through human imagination, symbol, and 

dream. Moses received direct, unmediated, clear 

communication from God. The glass darkly condition of 1 

Corinthians 13:12, which appears to apply to the entire present 

age, may describe the receiving community's comprehension 

more than it describes the accuracy of what a genuinely Spirit-

carried word delivers. 1 Peter 1:10-12 reveals that Old 

Testament prophets themselves sometimes did not fully 

understand their own prophecies — yet those words were not 

thereby rendered inaccurate. The prophet's comprehension and 

the word's integrity are separate matters. 
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Deuteronomy 34:10 mourns that no prophet like Moses arose 

again in Israel — implying that such a tier of prophetic access 

remained open as a possibility, even if rarely occupied. 

Deuteronomy 18:15-18 pairs this with a forward-looking 

promise: God would raise up a prophet like Moses from among 

the people, and the community must listen to him. 

Significantly, this promise of a Moses-tier prophet appears in 

the same passage that establishes the testing of prophecy. The 

stakes of prophetic discernment are therefore revealed by 

Scripture itself to be extraordinarily high. Missing an ordinary 

prophet carries serious cost. Missing or actively silencing a 

Moses-tier prophet carries consequences of an entirely different 

magnitude. 

 Why Does It Matter? 

Cessationism is the theological position, dominant across much 

of Protestant Christianity, that the miraculous gifts of the Holy 

Spirit — including prophecy, tongues, healing, words of 

knowledge, and divine revelation — ceased with the 

completion of the Biblical canon. On this view, Scripture is not 

only sufficient for salvation but represents the closed and final 

boundary of God's self-disclosure. No new prophetic word 

carries divine authority. No living voice can supplement what 

the Bible has already delivered. The Bible is treated not merely 

as the supreme measuring rod for all spiritual claims — which 

Scripture itself supports — but as the ceiling beyond which 

God no longer speaks. 

The position is sincerely held and often accompanied by deep 

Biblical scholarship and genuine spiritual fruit. Yet it faces a 

problem that is both simple and severe: cessationism is not 

explicitly stated anywhere in Scripture. It rests on inferences, 

most commonly drawn from 1 Corinthians 13:10's reference to 

"the perfect" coming — an interpretation that remains 

genuinely contested among careful scholars. Meanwhile, Acts 

2:17 records Peter quoting Joel's prophecy as a present and 

ongoing fulfillment: "your sons and daughters shall prophesy, 

your young men shall see visions" — with no stated expiration 

date attached. 1 Thessalonians 5:19-20 commands believers 

explicitly not to quench the Spirit and not to despise 

prophecies. 1 Corinthians 14:1 instructs believers to earnestly 
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desire spiritual gifts, especially prophecy. 1 Corinthians 14:39 

closes with a direct command: "do not forbid speaking in 

tongues." Cessationism as an institutional framework does 

what these verses explicitly forbid, while claiming Biblical 

fidelity as its justification. 

The Blasphemy Question 

Mark 3:22-30 records Jesus identifying blasphemy against the 

Holy Spirit as the one unforgivable sin. The context deserves 

careful attention. The Pharisees — not pagans, not irreligious 

people, but the most Scripturally literate and institutionally 

authoritative community of their age — attributed the authentic 

work of the Holy Spirit to a demonic source. They did not do 

this out of ignorance or wickedness of the ordinary kind. They 

did it out of a firmly held interpretive framework that had no 

category for what God was actually doing in front of them. 

Their theology was their trap. 

The parallel to cessationism is uncomfortable but logically 

unavoidable. If a Moses-tier prophet speaks by the Holy Spirit 

with the clarity and divine authentication that such a tier 

requires, and a community dismisses, ignores, or condemns 

that word solely on the grounds that their canon is closed and 

direct revelation has ceased, they risk committing structurally 

the same error as the Pharisees in Mark 3. They attribute — or 

effectively assign — the Spirit's authentic work to illegitimacy 

because their theological framework has no category for 

receiving it. This is not a casual accusation requiring little 

thought. It demands the most serious discernment and the 

deepest humility. But Solomon's prayer in 1 Kings 8:27 and 

Jesus' warning in Mark 3:29 point in the same direction: the 

most dangerous blasphemy may come not from the irreligious, 

but from the most religiously serious communities — those 

whose very confidence in their framework makes them least 

likely to suspect themselves. 

Proverbs 14:12 warns simply: "There is a way that seems right 

to a man, but its end is the way of death." The cessationist 

community carries several features making it especially 

unlikely to recognize this danger. Its deep Biblical literacy 

creates interpretive confidence. Its institutional momentum 
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spans centuries of Reformed tradition. Its genuine fruit in 

scholarship, moral seriousness, and historical missionary work 

provides constant reassurance. And most critically, its 

framework is self-sealing: if prophecy has ceased, any 

prophetic challenge to cessationism can be automatically 

dismissed by the framework itself. A theological system 

immune to prophetic correction has severed one of God's own 

declared instruments — Amos 3:7 states plainly that God does 

nothing without revealing His secret to His servants the 

prophets. 

Why Cessationists Still Experience Spiritual Gifts 

Here the theological picture becomes simultaneously more 

hopeful and more alarming. Many cessationist believers and 

communities genuinely experience what Scripture identifies as 

spiritual gifts — including tongues, healing, and the driving out 

of demons. This is not fabricated, not merely psychological, 

and not easily dismissed. Real healings occur in cessationist 

settings. Real deliverances happen. People genuinely speak in 

tongues in communities that theologically deny tongues 

continue. Rather than simply contradicting cessationism, this 

phenomenon raises a deeper and more unsettling question: 

what does it mean when God's gifts operate within a 

framework that has officially denied their existence? 

Romans 11:29 provides the first key: "the gifts and calling of 

God are irrevocable." God does not retract His generosity 

based on theological correctness. He does not withhold the gift 

of healing from a community because that community has 

constructed an incorrect doctrine about healing. His gifts flow 

from His character and covenant faithfulness, not from the 

recipient's theological precision. This means the continued 

presence of spiritual gifts in cessationist communities does not 

validate the cessationist framework. It demonstrates God's 

persistent generosity toward communities that have, in part, 

misunderstood Him. 

The second key comes from 1 Samuel 15, where Saul partially 

obeyed God's command — keeping what seemed valuable 

while discarding what God explicitly required. Samuel's 

response in verse 22 cut to the heart of the matter: "To obey is 
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better than sacrifice, and to listen than the fat of rams." A 

cessationist community that receives tongues, healing, and 

deliverance while institutionally suppressing prophecy and 

refusing new revelation is engaged in the same pattern of 

selective obedience. The gifts they accept are the ones that feel 

controllable, that can be framed as personal experiences 

without requiring submission to an external authoritative divine 

voice. Prophecy is different in kind: it demands that the 

community subordinate its interpretive authority to what God is 

saying now, through a living vessel. That surrender is precisely 

what selective obedience avoids. 

Matthew 7:22-23 delivers what may be Scripture's most 

sobering word on this subject. Jesus describes people who will 

say at the final judgment: "Lord, Lord, did we not prophesy in 

your name, and cast out demons in your name, and do many 

mighty works in your name?" His response is devastating: "I 

never knew you; depart from me." This passage does 

something theologically radical. It confirms that genuine 

miraculous works — real healings, real deliverances, real 

prophetic acts — can operate through individuals and 

communities whose fundamental relationship with Christ is not 

what they believe it to be. The gifts are real. The works are 

real. And yet something essential is absent. The gifts, in other 

words, are not proof of correct standing. They can be present 

within profound spiritual error. 

The Trap the Gifts Create 

This is where the cessationist experience of spiritual gifts 

moves from being a curiosity to being a potential snare of the 

gravest kind. Consider the logic carefully. A cessationist 

community believes the miraculous gifts have ceased. They 

then experience what appear to be miraculous gifts. Rather than 

allowing this experience to challenge their cessationist 

framework, they face several equally dangerous interpretive 

moves. 

The first move is reframing the gifts as something other than 

what they are. Healings become "answered prayer" rather than 

the gift of healing. Tongues become "emotional expression" or 

are quietly set aside. Deliverances become "counseling 
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victories." The framework is preserved by renaming the 

phenomena, and the community never has to reckon with what 

the gifts are actually pointing toward. This is the trap of 

theological domestication — God's untameable activity is 

categorized into shapes the framework can manage. 

The second move is using the gifts as confirmation of the 

framework's correctness. "We experience God's power, 

therefore our theology must be sound." This is the precise 

inversion of sound reasoning. Romans 11:29 tells us the gifts 

are irrevocable — they flow regardless of theological error. 

Their presence confirms God's generosity, not the recipient's 

doctrinal accuracy. A community that reads its own spiritual 

experiences as validation of its theological framework has 

made its experience the interpretive authority — the very thing 

cessationism claims to resist by elevating Scripture. The irony 

is complete: the community that most loudly defends the Bible 

as the sole authority quietly elevates its own spiritual 

experience as the confirming seal on its interpretation of that 

Bible. 

The third and most dangerous move is the one that closes the 

trap entirely. When a cessationist community experiences 

genuine spiritual gifts, engages in worldwide mission, produces 

visible fruit, and maintains moral seriousness — it becomes 

nearly impossible from the inside to perceive any deficiency. 

Luke 12:48 warns that to whom much is given, much is 

required. Romans 11:7-8 describes the terrifying possibility of 

religious communities receiving spiritual activity alongside 

judicial blindness — not despite their religious seriousness, but 

woven through it. The gifts become the very evidence that 

prevents the community from seeking what it lacks. Partial 

obedience, adorned with genuine spiritual phenomena, is far 

more difficult to recognize and repent of than simple 

disobedience. 

Jeremiah 7:4 records God warning Israel against trusting in the 

words "the temple of the Lord, the temple of the Lord, the 

temple of the Lord" — using the presence of the sacred 

institution as assurance against the need for repentance. The 

cessationist parallel is precise: "the Scripture, the Scripture, the 

Scripture" can function as the same false assurance, with 
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spiritual gifts adding the experiential dimension that makes the 

confidence feel unassailable. The Temple was real. The gifts 

are real. Neither guarantees the completeness of one's 

obedience to the living God. 

Anti-Evangelism at Global Scale 

Matthew 23:15 records Jesus warning that the Pharisees 

traveled sea and land to make a single convert — and made 

that convert twice as much a child of error as themselves. 

Missionary zeal, divorced from the Spirit's full operation, does 

not spread the complete Gospel. It multiplies a truncated 

version of it, complete with the truncation's internal logic intact 

and its blind spots thoroughly reproduced. Protestant 

cessationist missions have shaped the faith of hundreds of 

millions of people across the globe. Entire national churches 

have been formed around pneumatologies — theologies of the 

Holy Spirit — that institutionally suppress prophecy and treat 

the Biblical canon as God's final word rather than His sufficient 

but incomplete self-disclosure. 

Indigenous prophetic traditions, many of them carrying 

genuine spiritual insight developed over generations, have been 

systematically dismissed as demonic by missionary 

frameworks that had no category for prophetic revelation 

outside the canon. Communities hungry for the Spirit's ongoing 

voice have been handed theological systems that deny it exists. 

And because these communities have also received genuine 

spiritual gifts alongside the truncated framework — because 

healings happen and deliverances occur and tongues are spoken 

even within cessationist-shaped churches — the recipients have 

every reason to trust the framework that delivered these 

experiences to them. The trap is exported along with the gifts. 

Each new generation of missionaries trained in cessationist 

institutions carries this architecture further. The result is not 

simply incomplete theology scattered across the globe. It is the 

systemic, large-scale reproduction of a Gospel from which one 

of God's own declared methods of communication has been 

deliberately removed, wrapped in genuine spiritual power 

sufficient to make that removal invisible to those most affected 

by it. Amos 3:7 declares: "Surely the Lord God does nothing 
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without revealing His secret to His servants the prophets." A 

Christianity that has institutionally silenced the prophets is a 

Christianity operating without one of God's own declared 

instruments — and doing so at a scale, and with a confidence, 

that should cause every serious believer to pause and examine 

whether the glass they are looking through is even darker than 

they have assumed. 

Entry into the Kingdom of God 

Scripture describes entry into the Kingdom of God through two 

distinct thresholds. The first is rebirth — the new birth of water 

and Spirit Jesus describes in John 3:3-5, without which a person 

cannot even perceive the Kingdom. The second is full surrender 

— the costly, unconditional giving of the self to God described in 

Matthew 16:24-25, Luke 14:33, and Romans 12:1-2. These are 

not the same event. Children reborn early in life pass through 

both gates as one fluid movement because they have no 

accumulated pride, no defended identity, and no theological 

system separating belief from surrender. Those reborn later must 

make a more conscious decision to pass through the second gate 

— and many never do. 

II. The Key to the Second Gate 

The Hebrew word hinneni — "Here I am" — unlocks the nature 

of the second gate. It appears at every major threshold of 

prophetic calling in Scripture: Abraham before the binding of 

Isaac (Genesis 22:1), Moses at the burning bush (Exodus 3:4), 

Samuel learning to listen (1 Samuel 3), Isaiah after his undoing 

before God (Isaiah 6:8). In every case it is not merely 

acknowledgment of presence but a declaration of complete 

availability — the unconditional surrender of agenda, identity, 

and will. Crucially, the deepest hinneni is not an act of will but a 

response to love. As St. Francis of Assisi understood, it is love 

returning love. 1 John 4:19 makes the sequence clear: we love 

because He first loved us. The second gate does not open through 

effort or decision alone — it opens when the soul, having 

encountered the reality of God's love, responds with total erotic 

availability. 

III. The Erotic Nature of the Gate 
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The second gate is not romantic in a sentimental sense — it is 

erotic in the full biblical sense. Ezekiel 16 and 23 deploy the 

most sexually explicit language in Scripture to describe God's 

relationship with His people and the catastrophe of its betrayal. 

This is God's own chosen language. Hosea 2:14-16 describes 

God alluring His beloved into the wilderness to speak to her 

heart, culminating in the transformation of the relationship from 

master-servant to husband-wife. The Song of Solomon closes 

with an erotic invitation from the Bride herself. 

Erotic surrender is the most complete and unguarded form of 

surrender available to a human being — which is precisely why 

it is the most inaccessible to the intellectualized believer. It 

requires the dissolution of the defended self, the silencing of the 

analytical mind, and the willingness to be undone by Love. It 

cannot be achieved through study. It can only be received. 

IV. The Sola Scriptura Barrier 

Sola Scriptura — the Protestant doctrine that Scripture alone is 

the sufficient and final authority — is by logical necessity 

cessationist. If Scripture is closed, the prophetic voice is closed. 

If the prophetic voice is closed, the primary means of 

transmitting second-gate reality from one life to another is 

severed. The result is a church locked into Romans 7 — Paul's 

anguished description of the person who knows the good but 

cannot do it — mistaking that prison for the fullness of Christian 

life. Beyond cessation, Sola Scriptura intellectualizes the faith. It 

replaces encounter with information, transmitted love with 

transmitted doctrine, and erotic availability with correct theology. 

It has rendered Ezekiel 16 and 23 functionally noncanonical — 

too explicit to preach, too threatening to the defended self to sit 

with. It has narrowed righteous erotic experience exclusively to 

human marriage, using Ephesians 5 to silence the far more 

explosive divine eroticism of the prophetic books. 

The discipleship consequence is catastrophic: those who have not 

entered the second gate cannot lead others through it. Each 

generation transmits its incompleteness to the next. The chain 

compounds. What is offered as mature Christian formation is in 

fact Romans 7 dressed in religious language. 

V. Life Inside the Second Gate — Receiving, Not Seeking 
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Life outside the second gate is characterized by seeking and 

works — the exhausting effort to approach God through moral 

management, theological correctness, and spiritual achievement. 

Life inside the second gate is entirely different in kind: it is a life 

of pure receiving, because the soul has given itself 

unconditionally to God and God now has total access to every 

dimension of experience. 

Romans 8:28 is not a general comfort verse. It is the precise 

description of the second-gate life: "all things work together for 

good to those who love God." The Greek describes those who 

love Him — not merely those who believe in Him. Inside this 

reality, even sin undergoes a radical transformation. 1 Timothy 

4:4-5 states that everything received with thanksgiving is 

consecrated by the word of God and prayer. Luke 11:41 teaches 

that the person who gives what is within finds that everything 

becomes clean. Sin is no longer the primary category of 

experience — God's transformative love is. Failure does not 

produce shame cycles and hiding but deeper intimacy through 

restoration, exactly as John 21 demonstrates in Jesus' threefold 

question to Peter: not "do you submit" but "do you love me?" 

John 8:36 describes this freedom with the Greek word ontos — 

really, truly, actually free. Matthew 13:12 describes its 

generativity: to the one who has, more will be given in 

abundance. The second-gate life is an upward spiral of love 

returning love, in which nothing is wasted and everything — 

including suffering and failure — becomes material in God's 

transformative hands. 

VI. The Pride That Slams the Gate Shut 

Pride is the precise barrier to the second gate, and the modern 

church is saturated with it. Revelation 3:17 describes the 

Laodicean church — rich, prosperous, needing nothing — while 

Christ stands outside knocking. Matthew 7:21-23 describes 

people who have performed works in Christ's name yet are not 

known by Him. The first gate was perhaps crossed. The second 

was not. 

The tragedy deepens: the very competence that makes a person a 

skilled first-gate theologian — the ability to handle Scripture, 

construct doctrine, manage moral life — becomes the precise 
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barrier to the second gate. The erotic surrender the gate requires 

is the dissolution of everything the intellectual believer has built 

their identity upon. Proverbs 16:18 operates here with terrible 

precision. 

It is likely that an extraordinarily high proportion of the modern 

Protestant church has not entered the second gate — not from 

lack of sincerity but from pride that mistakes the first gate for the 

whole, and from a theological framework that has no language 

for what lies beyond it. 

VII. The Prophetic Word and the Returning Bridegroom 

The recovery of second-gate reality cannot be taught — it must 

be transmitted through encounter with someone who has entered 

it. This is the irreplaceable role of the prophetic voice, which 

Sola Scriptura has systematically suppressed. Ephesians 4:11 

lists prophets among the gifts given to the church for the 

equipping of the saints — a gift the cessationist framework 

declares already withdrawn. 

Deuteronomy 18:15 speaks of God raising up a prophet like 

Moses — one in whom God places His own words. The pattern 

of such prophets is consistent across Scripture: persecution, 

marginalization, slander, isolation (Jeremiah 20:7-9), and the 

burning compulsion to speak nonetheless. The fruit of genuine 

prophetic voice is the unlocking of Scripture already present but 

functionally sealed, and the transmission of second-gate reality to 

those with ears to hear. 

Revelation 19:7 describes the Bride who has made herself ready. 

That readiness is not achieved — it is received through erotic 

surrender to the Bridegroom. The preparation of the Bride is the 

recovery of second-gate reality in the church. Prophetic poetry 

carrying this word has been written and distributed. Habakkuk 

2:2 has been fulfilled: the vision written down so that heralds 

may run with it. 

The Bridegroom is returning — soon, perhaps within decades. 

The invitation remains open. The gate is not locked from the 

outside. "So, if the Son sets you free, you will be free indeed." 

John 8:36 
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